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Being, Heidegger, Heidegger, in his work Being and Time, criticized
Eastern philosophy, Western metaphysics that forgot the question of
Ontology, Dasein, existence (Seinsfrage) and proposed an existential
Hermeneutics understanding of Being through Dasein’s concept. In

contrast, Eastern thought has traditionally emphasized
the non-dualistic and intuitive dimensions of existence,
as reflected in the concept of Brahman in Vedanta and
Dao in Taoism. This study uses the qualitative literature
review method with a philosophical hermeneutic
approach to examine the ontological and epistemological
structures in both traditions. The results of the analysis
show that despite coming from different cultural and
linguistic contexts, Heidegger and Eastern thought
share similarities in criticizing the objectification of
reality and emphasizing the subject’s existential
involvement in uncovering the meaning of Being. These
findings open up spaces for dialogue across philosophical
traditions and offer an alternative perspective to a more
holistic and transcendent ontological understanding.
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I. Introduction

The concept of being is one of the most fundamental and oldest themes in the
philosophical tradition (Roussev, 2018). Since pre-Socratic times, the question
of what it is has been at the center of the reflection of philosophers, from
Parmenides who stated that "what exists exists and what does not exist does not
exist", to Plato and Aristotle who developed ontology as a major branch of
philosophy. In Metaphysics, Aristotle states that the first philosophy is the
science of "being qua being"—that is, the science of discussing Being insofar as it
is Being, not as something related to a particular form, quantity, or substance
(Matthew, 2020; Sigurdsson, 2016). This view places Being as the
epistemological and ontological foundation of all forms of knowledge and
existence. Thus, Being is not only a theoretical object, but also a center of
orientation in understanding reality, truth, and the relationship between
humans and the world (Hwang, 2024).

However, as modernity has evolved, the question of Being has undergone a shift
and even an obscuration, especially in the tradition of rationalism and
positivism that place more emphasis on the empirical and functional aspects of
reality (Maraldo & Philosophy, 2019). Martin Heidegger, in an attempt to revive
this discourse, criticized what he called the "forgetting of Being"
(Seinsvergessenheit) in modern Western philosophy. He argues that the
Western metaphysical tradition has focused too much on entities (beings) and
ignores the fundamental question of Being itself (Hart, 2018). Through an
existential-phenomenological approach, Heidegger reintroduces the importance
of understanding human existence (Dasein) as an entrance to explore the
meaning of Being. The relevance of this discourse is not only theoretical, but
also existential, because it concerns the way in which human beings exist in the
world and understand themselves authentically (Faruque, 2017; Clark, 1977).

The Western philosophical tradition since the Ancient Greek era has dominated
the way of thinking about reality and existence, but it is often limited to
substantial ontological aspects(Huttunen & Kakkori, 2020). Classical and
scholastic philosophical thought, such as those developed by Plato, Aristotle,
and Thomas Aquinas, tend to view Being as an attribute of an entity that can be
classified and defined. This understanding develops within the framework of
essentialist metaphysics that places Being in a fixed and stable hierarchy of
entities. This approach continued to dominate Western philosophical thought
until modernity, which then emphasized the aspects of rationality and
objectivity in understanding the world, while the basic question of the meaning
of Being began to be neglected (Kelimeler, 2014).
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Martin Heidegger came up with a profound critique of this tendency through his
work Being and Time (1927), which marked an important turning point in
Western ontological discourse. He states that Western philosophy has
experienced Seinsvergessenheit, that is, forgetting the question of Being itself
(Heidegger, 1962). According to Heidegger, most previous philosophers focused
more on beings than on exploring the existential and primordial meaning of
Being in its entirety. By introducing the concept of Dasein as a mode of human
existence capable of questioning and understanding Being, Heidegger shifted
the metaphysical debate from external entities to an understanding of existence
that is existential, temporal, and tied to human experience. This approach shows
the dominance of Western philosophy in reformulating the question of Being,
but at the same time opens up opportunities to compare it with non-Western
approaches that are more intuitive and transcendent (Leung, 2020; Burik,
2018).

Eastern philosophy, which includes traditions such as Vedanta (India), Taoism
(China), and Buddhism, offers a distinctive approach to the question of existence
(Clark, 1977). Unlike Western philosophy which tends to be analytical and
discursive, Eastern philosophy emphasizes an intuitive, contemplative, and
holistic approach to understanding reality. In Vedanta for example, existence is
understood through the concept of Brahman—an absolute reality that is
unlimited, unchanging, and transcends sensory perception (Ukwuoma, 2023).
The Atman, as the deepest essence of the individual, is ultimately inseparable
from Brahman, signifying the non-dualistic view that the supreme reality is one
and indivisible (Radhakrishnan & Moore, 1957). Meanwhile, in Taoism, Dao is
understood as the basic principle of everything that exists; it cannot be
explained rationally, but is only experienced through harmony with nature and
ego release (Simeonov et al.,, 2017).

The difference in epistemological and ontological frameworks between East and
West is reflected in the way these two traditions understand the relationship
between subject and object(Purino, 2020). If in Western philosophy—especially
in the post-Cartesian tradition—knowledge is often associated with the
separation between the knowing subject and the known object, then in Eastern
philosophy, the attainment of true knowledge 1is actually achieved by
overcoming this dualism(Becker, 2018). In Buddhism, the concepts of anatta
(non-self) and voidness (emptiness) challenge assumptions about a fixed
existence or essence of the self separate from the world. Thus, existence is not
seen as a fixed substance, but rather as an ever-changing and interdependent
process (Nagarjuna, Mulamadhyamakakarika). This approach invites deep
reflection on the boundaries of language and conceptual thinking in
understanding Being, which is very different but still relevant for expanding
ontological horizons in global philosophical discourse (Gao & Chung, 2023).
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The concept of Being has been widely studied in the framework of Western
philosophy, especially through the thought of figures such as Parmenides,
Aristotle, Descartes, and Heidegger. However, the dominance of such Western
perspectives not only limits ontological horizons, but also tends to ignore the
alternative possibilities of understanding existence that have long flourished in
the non-Western philosophical tradition(Tan & Bao, 2024). Given the
complexity and depth of the meaning of Being as a basic category in philosophy,
a cross-tradition approach that is dialogical and reflective is needed. This kind of
approach can not only open up space for a more inclusive and transcultural
understanding, but it also allows us to identify the epistemological limitations of
each tradition in addressing the same ontological questions differently (Hall &
Ames, 1987).

The urgency to revisit the concept of Being is also closely related to the
challenges of the contemporary world, where existential crises, alienation, and
fragmentation of meaning are becoming increasingly real. In this context, the
merging of the Heideggerian approach that emphasizes Dasein as an existence
that questions the Being, with Eastern views such as the concept of Voidness in
Buddhism or the Dao in Taoism, can expand the reflective and existential
horizons of man in understanding his existence in the world (Lau, 2016).
Through cross-tradition synthesis, the study of Being is not only limited to
abstract philosophical discourse, but also a concrete and transformative practice
of meaning in life. Therefore, revisiting Being is not just a historical or academic
project, but a profound effort to unite different views in order to achieve a more
complete ontological understanding that is relevant to today's human reality
(Robinson, 2008).

Research by Mayra Rivera (2015) in Poetics of the Flesh, which highlights the
limitations of modern Western ontology and proposes the need for ontological
approaches that are plural, embodied, and non-representational. This idea is in
line with the Eastern philosophical approach that places existence as a direct
experience that is inseparable from the body, consciousness, and reality.
Moreover, in the context of Indian philosophy, Wilhelm Halbfass (1988) in India
and Europe: An Essay in Understanding examines the dialogue between the
Vedanta tradition and Western thought, and shows that fundamental questions
of existence have come to the fore in both traditions, albeit through very
different expressions. Therefore, these studies not only provide a theoretical
basis for comparative studies, but also open up opportunities to reconstruct
ontological frameworks that transcend Western-centric boundaries.

Research by Graham Parkes (1987) in Heidegger and Asian Thought, which
explores the resonance between Heideggerian concepts such as Dasein and Sein-
zum-Tode and ideas in Taoism and Zen Buddhism. Parkes emphasizes that
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despite coming from different cultural and linguistic contexts, Heidegger's
existential approach to existence has a close affinity with the way Eastern
philosophy understands Being as a direct experience that transcends conceptual
representation. These findings suggest that openness to dialogue across
traditions can enrich ontological understanding in a more profound and integral
way

2. Research Method

This research uses a qualitative approach with a philosophical-comparative
analysis method, which aims to examine the concept of Being in two major
traditions: Martin Heidegger's thought as a representation of modern Western
philosophy and key teachings in Eastern philosophy such as Taoism and
Mahayana Buddhism. This method is carried out through textual and
hermeneutical studies of Heidegger's primary works, particularly Sein und Zeit,
as well as Eastern classical texts such as Laozi' s Dao De Jing and Nagarjuna's
Mulamadhyamakakarika. The analysis is carried out by highlighting the
ontological categories used in each tradition, as well as their views of existence,
absence, and subject-world relations. The analysis procedure is carried out in
two stages: first, a systematic conceptual elaboration of the understanding of
Being in each tradition, including its historical and epistemological context.
Second, a comparative stage was carried out to identify similarities, differences,
and dialogical possibilities between the two frameworks of thought. This
research is reflective and interpretive, with a philosophical-critical orientation,
so that the expected result is not an absolute synthesis, but an enrichment of the
contemporary ontological horizon. The validity of the research is maintained
through argumentative consistency, the use of authoritative references, and
openness to the complexity of meaning inherent in each philosophical tradition.

. Results and Discussion

The Concept of Being in Martin Heidegger's Thought

Martin Heidegger was one of the most influential philosophers of the 20th century,
especially in reconstructing the discourse on Being . In his monumental work, Sein
und Zeit (1927), Heidegger stated that the question of the meaning of existence had
been ignored by Western philosophy since the time of Ancient Greece. He
emphasized that philosophy has been trapped in the discussion of entities (beings)
for too long, but forgets to examine the meaning of Being itself, namely existence as
existence (Sein als Sein) (Heidegger, 1962). Heidegger criticized the Western
metaphysical tradition from Plato to Descartes which tended to view Being as
something fixed, fully present, and definable through ratios. For him, such an
approach led to Seinsvergessenheit (forgetting existence). Thus, Heidegger sought
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to challenge the foundations of classical metaphysics and pave the way to
"fundamental ontology" as a new way to understand existence in a more authentic
and historical way (Lamichhane, 2024).

The central concept in Heidegger's philosophy is Dasein, namely human existence
that has a unique ability to realize and question its existence. Dasein is not
understood as a metaphysical subject as in the Cartesian tradition, but as an "being-
in-the-world" (In-der-Welt-sein), which is always in a historical and relational
context (Kahteran, 2017). Dasein became a starting point for Heidegger in
understanding Being, because only through Dasein, Being can be revealed
(Heidegger, 1962). Heidegger emphasized that human existence is temporal, and
therefore, the understanding of Being must also be viewed through the dimension of
time. Dasein is always moving in the time horizon: the past (gewesen), the present
(Gegenwart), and the future (Zukunft). Authentic existence occurs when Dasein
realizes his throw into the world and his death as the most personal possibility.
Thus, Being is not static, but dynamic and historical (Abergel, 2023).

Heidegger emphasized that human existence is temporal, and therefore, the
understanding of Being must also be viewed through the dimension of time. Dasein
is always moving in the time horizon: the past (gewesen), the present (Gegenwart),
and the future (Zukunft). Authentic existence occurs when Dasein realizes his throw
into the world and his death as the most personal possibility. Thus, Being is not
static, but dynamic and historical (Mulhall, 2005). In his later work, Heidegger
expanded his understanding of Being through the concept of aletheia, which is truth
as unconcealment. He states that Being cannot be understood as an object that is
fully present, but as something that is partially revealed through experience,
language, and art(Shim, 2020). Aletheia marks Heidegger's shift from fundamental
ontology to a more poetic and non-conceptual "final thought" (Heidegger, 1971).

Heidegger's thought reopened the horizons of ontological thought that had long
been closed by traditional metaphysics. By focusing on Dasein, time, and the hiding
of the Being, Heidegger marked a paradigm shift from representational ontology to
existential ontology. This thought is influential not only in philosophy, but also in
hermeneutics, literature, theology, and even Eastern philosophy, both of which
emphasize the direct experience of existence (Cucu & Lenta, 2023).

The Concept of Being in Eastern Philosophy

The concept of existence in Eastern philosophy is often understood holistically and
non-dualistically, in contrast to the Western philosophical tradition which tends to
be analytical and categorical (Bilimoria, 2012). In the Taoist tradition, for example,
the concept of Dao or Tao describes the fundamental principles that are the source
and origin of all things, as well as dynamic processes that are not defined in a fixed
way. The Dao is not a fully conceptually grasped entity, but rather a reality that is
constantly flowing and transforming, showing that existence is a unity between the
manifest and the invisible (Kirkland, 2004). Thus, Being in the context of Taoism
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emphasizes the connectedness and balance between everything in the cosmos,
where the existence of the individual is in harmony with the whole of nature.

Eastern philosophy in general offers a holistic approach to the concept of existence,
in contrast to the Western philosophical tradition which is more likely to separate
subjects and objects, as well as focus on essential identities. In the Eastern tradition,
existence is seen as an inseparable unity between the individual and the universe, as
well as between phenomena and transcendent reality (Huttunen & Kakkori, 2020).
The concept of Being is not seen as a fixed substance that can be defined separately,
but as a dynamic process that is constantly changing and interrelated (Sharma,
2006). In Taoism, the concept of Dao is central to understanding Being. Dao is not a
concrete entity, but rather a cosmic principle that is unspoken and transcends
duality. Laozi in Dao De Jing describes Dao as the origin of everything that exists but
cannot be fully understood by the human mind. Thus, Being according to Taoism is
something that is constantly flowing, connecting the visible and the hidden in a
cosmic harmony (Kirkland, 2004).

In Mahayana Buddhism, the concept of existence is explored through the teachings
of Stunyata or emptiness. This teaching denies the existence of a fixed entity or an
independent substance. Existence is understood as an interdependent phenomenon
(pratityasamutpada), which means that all things are born, exist, and become extinct
in an interrelated network of cause-and-effect (Simeonov et al., 2017). This
perspective challenges the notion of essential identity and encourages the
understanding that existence is relative and temporary (Williams, 1997). The
philosophy of Advaita Vedanta in the Hindu tradition emphasizes the principle of
non-duality (Advaita) as the core of the understanding of Being. According to
Advaita, the ultimate reality is Brahman, a universal consciousness without duality,
which is the only true existence. The phenomenal and individual worlds (Atman) are
considered to be virtual manifestations (Maya) that are inseparable from Brahman.
Thus, the Being in Advaita is the absolute unity behind all diversity and the illusion
of separation (Radhakrishnan & Moore, 1957).

One of the important aspects of Eastern philosophy is its emphasis on direct
experience and the practice of meditation as a way to understand existence. In
contrast to Western philosophy which tends to be rational and conceptual, the
Eastern tradition emphasizes that the essence of Being cannot be fully understood
through words or logic, but must be experienced directly. Meditation,
contemplation, and other spiritual practices become the main methods to unlock a
deeper and transcendent understanding of existence (Wilber, 2000). In the context
of epistemology, Eastern philosophy often rejects the dualism between subject and
object that underlies modern Western philosophy. Knowledge is not only seen as an
accumulation of rational data, but as liberation from ego attachment and the illusion
of separation. Thus, the understanding of Being is also transformational and
requires a change in consciousness, not just intellectual reasoning (Forman, 1990).
The thought of Being in Eastern philosophy opens up a new dimension in cross-
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cultural dialogue, especially in the face of existential challenges and crises of
meaning in the modern world. An Eastern perspective that emphasizes harmony,
impermanence, and the direct experience of existence can complement a more
analytical Western approach. Thus, comparative studies and synthesis across
philosophical traditions are important to broaden the horizons of ontological and
existential understanding of humanity (Deutsch, 2011).

The Contribution of Cross-Tradition Approaches to the Understanding of
Being

Ontological enrichment can be achieved through a reflective synthesis approach that
combines and reflects ontological views from various philosophical traditions. By
opening up a critical dialogue between Western thought (Purino, 2020), such as
Heidegger, and the more holistic tradition of Eastern philosophy, the study of
ontology becomes more dynamic and contextual. This approach not only expands
the understanding of the concept of Being, but also allows the discovery of new
perspectives that can answer the limitations of one tradition with the strength of
another tradition (Karkkdinen, 2010). This reflective synthesis bridges the
dichotomy that has been splitting philosophy into separate and enriching the
dimension of existence in a more inclusive way. The context of globalization and
cultural plurality opens up great opportunities to develop transcultural ontologies
that are inclusive and relevant to different socio-cultural contexts. Transcultural
ontology seeks to respect epistemological and ontological diversity, while building a
common understanding of Being that is not exclusive to a single tradition. This
approach emphasizes the importance of historical, social, and cultural contexts in
shaping ontological meaning, so that it becomes a more responsive foothold to
diverse human needs and experiences (Mignolo, 2009).

In the modern era full of uncertainty and fragmentation of values, the philosophical
study of Being has become very relevant to respond to the crisis of meaning and
existence experienced by individuals and society (Becker, 2018). A deep ontological
understanding can help build a solid philosophical foundation for the search for the
meaning of life, identity, and the connection between humans and the environment.
Cross-tradition synthesis allows the emergence of new ontological narratives that
provide hope and direction in the face of alienation, nihilism, and social
disintegration that are rampant in the contemporary world (Taylor, 1989).
Ontological enrichment through inter-tradition synthesis directly supports a more
meaningful and productive intercultural dialogue. By understanding and
appreciating the fundamental differences in the concept of Being from different
traditions, cross-cultural dialogue becomes not only an exchange of information, but
also a transformation of consciousness that opens up space for harmonious
coexistence and collaboration. This approach challenges ethnocentrism and opens
up the possibility of building a global community based on respect for ontological
diversity (Habermas, 2001).

An expanded understanding of Being through reflective synthesis also has
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implications for the formation of a more responsive and inclusive global ethic.
Transcultural ontology provides a philosophical basis for ethics that respects
diversity, promotes social justice, and encourages shared responsibility towards
fellow human beings and the environment(Tan & Bao, 2024). This is important in
the face of global challenges such as climate change, inequality, and intercultural
conflicts, where a shared understanding of existence and humanity is the foundation
for meaningful collective action (Appiah, 2006). Overall, the development of
transcultural ontology through reflective synthesis between philosophical traditions
not only enriches conceptual understandings of Being, but also paves the way for a
more adaptive philosophical response to the challenges of the times. This approach
has the potential to strengthen intercultural dialogue, enrich philosophy education,
and underlie an inclusive global ethic. It is hoped that this study can be an
intellectual foundation for the creation of a more civilized and sustainable world
society in the face of the complexity of modern existence (Malpas, 2012).

Similarities and Ontological Convergence of the Concept of Being

Heidegger in Western philosophy emphasized Being as the basis of existence that
precedes all entities (Sein vor Seiende), a concept that leads to a deep existential
understanding of the meaning of existence (Heidegger, 1927). In parallel, the
Eastern philosophical tradition—as in Advaita Vedanta and Taoism—views
existence as a fundamental reality that transcends duality and phenomenal
differences. Both highlight a fundamental ontological reality, albeit using different
terminology and reflective methods. One of the main ontological convergences
between Heidegger's thought and Eastern philosophy is the emphasis on the unity
between subject and object in the experience of Being(Lau, 2016). Heidegger
introduced the concept of Dasein as an "being-in-the-world" that rejects the
Cartesian dualism between subject and object, so that Being is understood as
ontological openness. Similarly, the Zen and Taoist traditions highlight the intrinsic
connection between man and the universe, negate the strict separation between
actors and objects, and promote intuitive consciousness that is one with reality
(Suzuki, 1959; Heidegger, 1927).

In addition, both prioritize direct or contemplative experience as a path to
understanding Being. Heidegger rejected the understanding of Being solely as an
abstract concept and pushed for an existential phenomenology that focused on
Dasein's authentic experience (Ito, 2023). Similarly, Eastern philosophy places
meditation, contemplation, and spiritual practice as the primary means of
uncovering the essence of existence that cannot be fully revealed through rationality
or logical discourse (Wilber, 2006). This experience is key in opening up the
horizons of ontological understanding that goes beyond the subject-object duality. .
Other similarities that can be found are a critical attitude towards traditional
metaphysics and reductionism in understanding Being. Heidegger criticized
Western metaphysics for focusing too much on ontic entities and categories, thus
forgetting the fundamental question of Being itself (Heidegger, 1927). In contrast,
Eastern philosophy also tends to reject rationalistic and dogmatic approaches that
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limit the reality of existence to rigid definitions, but instead make room for a more
holistic and intuitive understanding (Nishitani, 1982).

This convergence indicates that the concept of Being does not belong solely to a
philosophical tradition, but rather is a universal theme that can be explored and
enriched through cross-cultural dialogue(Roussev, 2018). This recognition of
ontological similarities opens up opportunities for synergy in the study of
contemporary philosophy, which can broaden horizons and break down the narrow
boundaries of the hermeneutic tradition. Thus, the study of Being becomes an
important means of building intellectual bridges between West and East, as well as
responding to the need for a holistic and comprehensive existential understanding.
However, despite the many similarities, fundamental differences remain, especially
in the epistemological and sociocultural aspects. Heidegger places great emphasis
on individual existence and the limitation of time as the primary dimension of Being,
whereas the Eastern tradition tends to see Being as a transcendent reality that
overcomes the duality of time and space(Sigurdsson, 2016). These differences
suggest that ontological convergence is not a form of obscuration of tradition, but
rather an opportunity for critical dialogue and the enrichment of more complex and
comprehensive concepts. regarding similarity and ontological convergence, the
concept of Being invites philosophers to transcend the boundaries of tradition and
build an inclusive and reflective understanding(Hwang, 2024). By bridging
Heidegger's thought and Eastern philosophy, ontology can be expanded not only as
a theoretical study, but as a reflective practice that gives meaning to human
existence in a plural and global context. It has also become an important foundation
for the development of a more open, dialogical, and humanistic contemporary
philosophy (Malpas, 2010).

4. Conclusion

From the results of this study it can be concluded that despite coming from
different cultural and linguistic contexts, Heidegger and Eastern thought share
similarities in criticizing the objectification of reality and emphasizing the
subject's existential involvement in uncovering the meaning of Being. These
findings open up spaces for dialogue across philosophical traditions and offer an
alternative perspective to a more holistic and transcendent ontological
understanding. Significant ontological similarities between Martin Heidegger's
thought and Eastern philosophy. Heidegger with his existential approach places
Being as the basis of authentic human experience, while the Eastern tradition,
through various teachings such as Advaita Vedanta and Taoism, views Being as a
fundamental reality that transcends duality and phenomenal boundaries. This
convergence enriches ontological understanding by integrating the reflective and
contemplative perspectives of both traditions, while challenging the dominance of
narrower Western metaphysical approaches.
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Furthermore, this cross-tradition study opens up opportunities to develop a
more inclusive, transcultural, and contextual ontology in the face of the crisis of
contemporary meaning and existence. This approach of inter-traditional reflective
synthesis not only broadens philosophical horizons, but is also relevant in
intercultural dialogue, philosophical education, and the development of global
ethics responsive to the complexities of the modern world. Thus, revisiting the
concept of Being through this comparative lens is an important contribution in
deepening and broadening the insights of contemporary philosophy.
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4. Conclusion

From the results of this study, it can be concluded that international
cooperation, through intelligence exchange, legal harmonization, extradition,
and technical capacity building of law enforcement officials, makes a significant
contribution to strengthening the effectiveness of anti-terrorism law
enforcement. However, challenges in the form of differences in political
interests, domestic legal constraints, and state sovereignty issues are still the
main obstacles. This study recommends strengthening inclusive cooperation
mechanisms based on respect for international norms as a strategic step to deal
with the dynamics of terrorism threats globally. Thus, international cooperation
is not only a tool of law enforcement but also a key element in terrorism
prevention strategies.

Refrences

Alshaer, H., Muhamad, M. H., & Rajamanickam, R. (2024). Mutual legal assistance and extradition under anti-money
laundering laws: a comparative analysis between Palestine and Malaysia. Journal of Money Laundering Control,
27(2), 413-426. https://doi.org/10.1108/JMLC-03-2023-0053

Antai, G. O., Okonyji, C. I, & State, O. (2025). Balancing National Security and Human Rights : A Critical Analysis of Nigeria
"5 Anti- Terrorism Laws Kampala International University , Uganda. 11(1), 287-299.

Bailliet, C. M. (2019). Research handbook on international law and peace. Research Handbook on International Law and
Peace, 1-543. https://doi.org/10.4337/9781788117470

Criminologia, D. (2018). word or shield ? 147, 67-88.

Galloway, T., Cole, M., & Lewis, C. (2013). ORE Open Research Exeter. Journal of Cleaner Production, 0-48.

Gasztold, A., & Szlachter, D. (2022). The Role of Anti-Terrorist Coordination Centers in the Security Systems of
Germany and Poland. A Comparative Analysis. Studia  Politologiczne, 63, 40-60.
https://doi.org/10.33896/SPolit.2022.63.3

Ginting, J., & Talbot, P. (2023). Fundraising Aspect of International Terrorism Organization in ASEAN: Legal and
Political Aspects. Lex Scientia Law Review, 7(1), 1-30. https://doi.org/10.15294/lesrev.v7il.60074

Hailemariam, G. (2020). Counter-Terrorism and International Human Rights: An Assessment from the Ethiopian Anti-
Terrorism Law Perspective Los derechos humanos y la lucha contra el terrorismo: una evaluacién desde la ley antiterrorista
etiope. 1-62. www.revistaryd.derecho.uncu.edu.ar

Kibret, Z. (2017). The Terrorism of ‘Counterterrorism’: The Use and Abuse of Anti-Terrorism Law, The Case of
Ethiopia. European Scientific Journal, ES], 13(13), 504. https://doi.org/10.19044/esj.2017.v13n13p504

Levchuk, O., & Union, E. (2002). LEGAL AND INSTITUTIONAL ASPECTS OF COMBATING RADICALISM AND
TERRORISM. 2002, 132-152.

Lubin, A. (2017). International Conference on Cyber Conflict, CYCON. In International Conference on Cyber Conflict,
CYCON (Vols. 2017-June).

Marcinko, M. (2018). The Evolution of UN Anti-Terrorist Conventions towards the Universal Treaty-Based Model of
Combating Terrorism. Groningen Journal of International Law, 6(1), 59. https://doi.org/10.21827/5b51d53791adf
Marsudianto, D. N., Bakir, H., & Law, C. (2024). JOSS : Journal of Social Science Reconstruction of Criminal Law to Address

Cyber Terrorism in Indonesia. 3(11), 1962-1968.

Mawlood, S. (2020). Chapter 2 Legal Relations: From Theory To Practice the Role of International Cooperation in Counteraction
of Terrorism, Extremism and Other Moderate Groups. 1, 86-95. https://orcid.org/0000-0002-0663-208X

Mishra, A. (2023). Anti-Terrorism Laws and Human Rights in Indian Constitution. 1(2), 1-10.

Mitchell, J. (2016). Transnational Organised Crime in Indonesia: the Need for International Cooperation. Brawijaya Law
Journal, 3(2), 176-199. https://doi.org/10.21776/ub.blj.2016.003.02.05

Tita Rostitawati : Revisiting the Concept of Being: A Comparative Analysis



http://www.revistaryd.derecho.uncu.edu.ar/

_ [PENA JUSTISIA: MEDIA KOMUNIKASI DAN KAJIAN HUKUM]

Naz, U, Farooq, H., & Haider, S. H. (2022). ISSN-¢ :2790-9379. 3(1), 32-40.

Rosand, E., Millar, A, Ipe, J., & Healey, M. (2008). The UN Global Counter-Terrorism Strategy and Regional and Subregional
Bodies: Strengthening a Critical Partnership is a senior fellow at the Center on Global Counterterrorism Cooperation in
New York and a nonresident fellow at New. October.

Sapaev, G., Abdullaeva, M., Alimova, M., Ibrayev, A., & Turdieva, D. (2024). Countering Global Extremism and
Terrorism: the Role of International Organizations. Juridicas CUc, 20(1), 223-238.
https://doi.org/10.17981/juridcuc.20.1.2024.09

Suprunova, I., Kovalchuk, V., Lytvynchuk, O., Levchenko, I, & Lysak, K. (2024). International Organizations and their
Role in Combating Terrorism and Terrorist Financing. In Economic Affairs (New Delhi) (Vol. 69, pp. 179-186).
https://doi.org/10.46852/0424-2513.1.2024.20

Tran, H. Q., & District, T. X. (2020). International Cooperation to Combat Money Laundering in the Southeast Asia: A
Narrative  Perspective in  Vietnam. Journal of Law, Policy and  Globalization, 96, 76-85.
https://doi.org/10.7176/jlpg/96-09

Wibisono, A. A., & Kusumasomantri, A. R. (2020). Assessing the expectations and limitations of asean-eu counter-
terrorism cooperation. Journal of ASEAN Studies, 8(1), 61-80. https://doi.org/10.21512/jas.v8i1.6171

Tita Rostitawati : Revisiting the Concept of Being: A Comparative Analysis




